
DOCTRINAL STATEMENT

A Christian is a person who believes Jesus Christ
is God Incarnate, has accepted Him as Lord and
Savior, and is committed to following His teach-
ings. He or she has been reconciled with God
through the sacrifice of Christ and experienced
regeneration through reception of the Holy Spirit.
The individual, knowing that God has declared him
or her righteous through the removal of past sins,
fully embraces the responsibility to bring every
aspect of his or her life into conformity with God’s
law of righteousness.

Romans 8:9; 1 Corinthians 12:13

DOCTRINAL EXPOSITION

The early disciples of Jesus Christ strove to imi-
tate His actions, teachings, and way of life. It was
for this reason they were labelled as “Christians”
(i.e., followers of Christ) by nonbelievers to whom
the disciples’ way of life was obvious (Acts 11:26).
During the time of the early New Testament apos-
tolic Church, the term “Christian” was certainly in
every way accurate—for the disciples were indeed
imitators and followers of the person and teachings
of Jesus Christ. But today in the 21st century, the
word “Christian” is extremely loosely and inaccu-
rately used, the description being frequently applied
to any person or group that simply professes a belief
in the person of Christ and acknowledges Him as
the Savior. The appellation “Christian” is even
applied to all people, irrespective of their religious
convictions, who are simply born and reared in a

“Christian” culture. These usages are far from ade-
quate when we consider the original meaning of the
term “Christian,” which is: “one who actually fol-
lows the life and teachings of Christ in detail.” Even
a cursory examination of our ostensibly Christian
culture in general and the many purportedly
Christian groups in particular brings out little
dependence on the teachings of Jesus Christ and
even less resemblance to His actual life.
To be a Christian, a person must have God’s Holy
Spirit dwelling within him. “Any one who does not
have the Spirit of Christ does not belong to Him”
(Rom. 8:9). Before one can be baptized and receive
this Spirit, he must repent of his sins, express faith
in Christ, and then accept Him as his personal
Savior. This deep identification with Christ must
precede the receipt of the Holy Spirit.
In addition to having the Holy Spirit, one must
live and act by the teachings and values of Christ if
he is to be considered a Christian. He must live “by
every word that proceeds from the mouth of God”
(Mt. 4:4). “He who says he abides in Him ought to
walk in the same way in which He walked” (1 Jn.
2:6). The greatest expression of that obedience is a
wholehearted demonstration of love toward God
and toward neighbor. In this regard, Christ said His
disciples would be known by their love, especially
for one another (Jn. 13:35; 15:10–17). Ultimately, it
is through the Holy Spirit that one can obey God
and express love. In turn, God will give His Spirit
only to those who are willing to obey Him (Acts
5:32). Therefore, the basic qualities of Christianity
go hand in hand with being a true Christian and can-
not be separated.
Christianity is a Way of life. It is more than just
believing. It is the attitude of mind, which leads an
individual to follow God’s directives for social con-
duct and personal behavior. Indeed, before the
name “Christian” took over as common terminolo-
gy, it was their way of life that set Christians apart
as different (Acts 9:1–2; 19:9; 24:14).
Christianity revolves around clear, demonstrable
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actions that reveal the intents and beliefs of a per-
son trying to live as Jesus lived. Mere belief in a
name or title in and by itself, as James points out, is
valueless: “You believe that God is one; you do
well. Even the demons believe—and shudder” (Jas.
2:19).
A Christian is one whose whole outlook and
frame of mind is in the process of transformation
from “carnal” to “spiritual.” When one rises from
baptismal waters he becomes a “new man” by tak-
ing on a whole new spiritual lifestyle, created after
the likeness of God in “true righteousness and holi-
ness” (Eph. 4:24). Whereas before his conversion
he was armed to face life with his own pride, ego,
strength, and intellect. But now, the true Christian
adds the “whole armor” of God—wearing the girdle
of truth, the breastplate of righteousness, the shoes
of the gospel, the shield of faith, the helmet of sal-
vation, and the sword of the Word of God (Eph.
6:13–17).
These fruits or characteristics of the Holy Spirit
become progressively more manifest in the life of a
Christian. Hate is replaced by love, anxiety by
peace, fearfulness by faith, indulgence by temper-
ance, and pride by meekness. All these and other
fruits of the Spirit work together to overshadow the
natural, carnal characteristics of adultery, idolatry,
strife, envy, wrath, and the many other aspects and
variations of human nature.
As the Christian begins to express godly qualities,
he grows in the appreciation of their superiority
over his own human qualities. From this apprecia-
tion grows the goal of expressing more and more of
the righteousness of Christ living within him (Gal.
2:20) while he roots out, with God’s help, his own
disobedience and self-righteousness. He struggles
to move closer to the basic essence of “pure and
undefiled” religion: an outgoing concern for others
with no thought of recompense for the self; this
godly attitude is exemplified in James’ admonition
in 1:27: “Pure religion and undefiled before God
and the Father is this, to visit the fatherless and wid-
ows in their affliction, and to keep himself unspot-
ted from the world.”
The Christian will strive to avoid some of the pit-
falls of close human associations. Judging one
another (Rom. 14:13), making spiritual compar-
isons (2 Cor. 10:12), offending those who are weak,
gossiping and spreading rumors (Jas. 3); none have
any place in true Christianity. On the contrary, each

Christian must do his or her best to “never...put a
stumbling block or hindrance in the way of a broth-
er” (Rom. 14:13), to compare ourselves only with
“the stature of the fullness of Christ” (Eph. 4:13), to
strengthen those who are weak, and to “bear one
another’s burdens” (Gal. 6:2).
Likewise, the Christian will grow in the knowl-
edge of God’s Word and begin to express the wis-
dom which comes from this knowledge as under-
stood through God’s Spirit. The Spirit of God unit-
ed with the “spirit of man” within him opens his
mind to comprehend godly things (1 Cor. 2:9ff). It
gives him understanding and insight and redirects
his values and priorities so that God and His knowl-
edge are now first in his life (cf. Prov. 1:7).
Having God and His plan primary in one’s life in
no way denigrates the physical cares and require-
ments of normal living. Quite the contrary, a
Christian addresses himself to these things with
new understanding of their place in his goal of fol-
lowing God’s way in this present physical life as he
strives toward gaining eternal life and entering the
God family.
The Christian knows that one who will not pro-
vide for his house is worse than an unbeliever (1
Tim. 5:8). Thus, the physical cares of life are no
longer an ephemeral end in themselves, but are a
means of developing and expressing love through
giving. Christians should certainly be the greatest
examples of both spiritual and physical success. For
a Christian to accomplish less in his physical life
than he is able is not only a waste of his own abili-
ties, but also a neglect of his God-given potential.
For most people, completing school and entering
the workforce are keys for building a successful
life. Additionally, the opportunity to become pro-
fessionally accomplished and prosperous by the
world’s traditional standards—to gain a good repu-
tation in one’s field, a position of responsibility,
social recognition, and financial rewards—are not
only good but desirable, as long as God and His
laws always come first. God wants His children to
be successful in all aspects of their physical lives.
To develop the full range of our God-given human
potential as responsible, mature, effective adults is
something all Christians must strive for. Indeed, a
successful Christian makes a powerful witness to
the practical, efficacious veracity of God’s way of
life as revealed in the Bible.
A Christian life is thus in no way passive. It is full
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of challenges, both physical and spiritual. It
requires great resolve to obey God, to shun both the
overt and the subtle evils and influences of human
society.
The true follower of Jesus Christ will strive to
prove the superiority of a godly way of life through
his own example. A Christian does not pursue end-
less religious bickering and arguments; he does not
try to twist arms of people into believing as he does,
nor does he try to “convert” them in an antagonistic
manner (2 Tim. 2:15–16). He is, however, prepared
and happy to answer questions about his beliefs
when asked by an interested person. As Peter stat-
ed, “be ready always to give an answer to every
man that asketh you a reason of the hope that is in
you with meekness and fear” (1 Pet. 3:15). A
Christian strives to be a “light” to the world by
allowing his actions to speak for themselves. It is
also the privilege of a Christian to not be silent, but
to witness (when appropriate) to those around, of
the great things God has done in our lives (Matt.
4:19; John 15:16). He knows that one who tries to
love his neighbor as himself will win that neigh-
bor’s love in return and may, according to God’s
will, encourage that neighbor toward following
Christ as he himself does.
Thus, a Christian has many positive qualities. The
most basic summary of these qualities is to say they
comprise a life of giving as opposed to getting, of
serving others instead of being served, of loving
instead of selfishness, and of accomplishing and
building instead of tearing down and destroying. It
is the way spoken of by Christ in the beatitudes and
in the Sermon on the Mount. It is the way naturally
produced by the motivation of God’s Holy Spirit. It
is the way Jesus lived and acted; and a Christian is
one who follows Christ in this way.
But the requirement for a Christian to adhere
closely to the principles of Christ does not mean all
Christians must be totally identical in personality,
personal tastes, or preferences. Quite the opposite is
true. God, as the Creator of mankind, was the One
who designed the potential for wide differences in
human proclivities and personalities, likes and dis-
likes, and even in our physical and mental makeup.
He intended from the beginning that differences in
environment and heredity should allow (and even
cause) great variety within the human species. And
God intends that these differences should be
expressed (within certain limits).

We are required to lead a life of personal respon-
sibility and character before God and our fellow
man—a life that is pleasing and obedient to our
Creator and one that enables the individual to find
and reach his greatest personal potential and fulfill-
ment.
God’s great love for man has given man the basic
guidelines for a full, abundant physical life and the
growth of godly character in every pursuit and
activity. These fundamental instructions, as
revealed in the Bible, allow for great individual
variation so that all can still maintain their own per-
sonal identity, preferences, and individuality.
The two overriding principles one should consid-
er in applying God’s law to the everyday cares and
pursuits of life involve the continuing and con-
scious recognition that 1) Christianity is a way of
life; and that 2) everything we do as Christians
should be done as if under the scrutiny of Christ
(Col. 3:17). In different areas of life, these princi-
ples take on different meanings.
For example, the Bible clearly recognizes the arts
as representing some of the highest expressions of
man’s potential. Obviously any art form that
encourages the breaking of any of God’s laws is
wrong, but beyond this, the Bible makes little dis-
tinction as to “right” or “wrong” in art, music, liter-
ature, poetry, architecture, etc., other than to
emphasize positive purpose in their expression. The
application of God’s laws in these areas of artistic
expression is more complex today than it was in
biblical times. The key principles, applying the fun-
damental standards of God’s Word, are balance and
beauty, elegance and harmony, inspiration and skill,
sensitivity and creativity. (Cultural differences may
necessitate that certain criteria, “beauty” and “qual-
ity,” for example, are subjectively determined.
What is beautiful music to one person may be dis-
cordant to another, and vice versa. The unifying
principle is to be found in an affirmative answer to
the question, “Is it edifying to the individual
Christian?” As in other matters, each person must
use wisdom and discretion based upon these gener-
al guidelines and make his own decisions for him-
self.)
A godly way of life must include the basic aspects
of physical health: good nutrition in a balanced diet,
proper amounts of exercise and sleep, living in
accord with public health ordinances and principles,
and taking care to avoid bodily injury. While
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eschewing faddism or fanaticism of any kind, the
church encourages everyone to eat healthful foods
as much as possible and to avoid excessive “junk”
foods that can have debilitating physiological
effects. In this context, a Christian will avoid the
use of tobacco or harmful drugs in any form and
drink alcoholic beverages only in moderation. If ill-
ness or injury should occur, a Christian has a great
advantage over the nonbeliever; he can ask for
God’s help in healing, in addition to seeking the
most competent medical aid available.
In matters of dress and style, the church teaches
and emphasizes the biblical principle of modesty.
Balance, good taste, quality, and modesty are
stressed in the use of all clothing and bodily deco-
rations such as hairstyles and makeup. How a per-
son looks and what he wears is a personal matter,
but an individual should attire himself in such a way
as to be presentable to Christ. We are told in 1
Corinthians 10:31: “Whether you eat or drink, or
whatever you do, do all to the glory of God.” The
church encourages its members to look “normal,” in
keeping with the styles and customs of their times
and places. Church members should not look overt-
ly different from other people in their immediate
surroundings, though they should always be striv-
ing to improve themselves, being representatives of
God, in all areas of their lives. In all such matters
the members are encouraged to avoid extremes and
to use common sense. This sound-minded, temper-
ate approach is what a Christian will develop as he
grows in God’s Spirit (2 Tim. 1:7; Gal. 5:22–23).
The use of balance in these areas is essential,
though the Church does not police its members’
personal lives.
In the area of celebration of nonreligious holi-
days, the Church of God International has never
taken any stand against the observance of various
and sundry days during the course of each calendar
year, whether they are national or personal. In all
countries around the world, our members keep non-
religious days, which are special to their countries
or themselves. For example, the majority of
American church members celebrate Thanksgiving
Day, the Fourth of July, Labor Day, Memorial Day,
Columbus Day, Washington’s Birthday, and the
like. Other personal days have long been common-
ly observed by Church of God members, days such
as Mother’s Day, Father’s Day, and wedding
anniversaries. These are commonly observed either

through the exchanging of gifts (as in Mother’s and
Father’s Days), the celebration over a family meal
(as in Thanksgiving), or merely abstaining from
work or going on an outing (such as Labor Day, or
the Fourth of July, etc.).
The Church of God International, likewise, has no
statement of doctrine condemning the common cus-
tom of the celebration or the observance of birth-
days. The Bible itself keeps careful track of the ages
of the patriarchs and of the kings of Israel and Judah
(especially at the beginning of their reigns). Levites
worked in the service of the tabernacle of the con-
gregation from thirty to fifty years old (Num. 4:23).
Our society also requires that we continually list the
date of our birth in everything from job applications
to the national census.
To some families, the passage of the birthday of a
child at age six is quite an important occasion with
congratulatory hugs and kisses and the sending of a
proud little boy to his first day in grade school.
Perhaps, in other families, the event is compara-
tively unimportant, and there is no special note
taken of the passage of any particular year. In all of
our memories, it is safe to say that some birthday
observances have retained special meaning: per-
haps it was a particular plateau of life at which a
certain achievement or accomplishment may have
been on the horizon, such as entering into teenage
or reaching the age of legal responsibility.
Of course, these national or personal holidays
should never overshadow the observance of God’s
holy days. They are not on a par with, nor should
they be elevated to, the importance of the festivals
of God, which reveal His plan and thereby convey
great spiritual significance.
Taken all together, the Christian life is one of
deep religious conviction coupled with vigorous
activity, serious accomplishment, sound-minded
balance, and common sense. As he applies God’s
principles to every facet of his life, the Christian
strives to meet the challenges of becoming fully
successful while living above reproach before both
God and man. 

To Know More...
Please visit www.CGI.org. The Search Function
features booklets, articles, and sermons for most of
the subjects of the Systematic Theology Project,
including “Christian Living.”
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DOCTRINAL STATEMENT

The Christian’s relationship with God begins with
repentance and faith and is nourished and continu-
ally deepened through prayer, Bible study, medita-
tion, fasting, and serving fellow human beings. As
we use the tool of communication, a warm person-
al relationship is established that gives us peace of
mind, spiritual confidence, and faith that comes
from knowing the Designer, Sustainer, and Ruler of
the entire universe.

Matthew 6:5–13; Acts 2:38; Romans 8:15–16;
Hebrews 1:1–2; 2:10–18; 1 John 1:3; Daniel 6:10

DOCTRINAL EXPOSITION

Salvation is an individual matter between a per-
son and God. God will grant salvation as an unmer-
ited gift of mercy if the individual has the proper
relationship with Him. God will forgive our sins if
we, in sincere repentance, ask Him to do so in
prayer. God will greatly reward those who diligent-
ly study His Word and meditate on His way for the
purpose of better serving Him. Thus, it is of pro-
found importance that one attain the deepest and
closest possible state of personal fellowship with
God.
But the Christian does not merely seek to build
and nurture this close relationship between himself
and God because he feels forced. Rather, the true
Christian finds the developing rapport with his spir-
itual Father to be a uniquely satisfying and joyous
experience that transcends any physical friendship
or association. This warm, personal relationship
gives the peace of mind, spiritual confidence, and
faith that can only come from knowing one really
has contact with the Designer, Sustainer, and Ruler
of the entire universe.

The intimate relationship a Christian has with his
God is that of a family—the affinity is that of a son
or daughter with his deeply loving and concerned
father. “As a father has compassion for his children,
so the LORD tenderly sympathizes with those who
revere him” (Ps. 103:13, Modern Language Bible).
The tie between a Christian and God far transcends
the “blood” relationship of physical families—it is
the relationship of God’s Holy Spirit (1 Jn. 1:3). It
is through this spirit that we can have contact with
God when even words cannot express our feelings
(Rom. 8:26). It is through this spirit we are begot-
ten as God’s sons; through it we gain the right to
know God, and indeed call Him our “Father” (Rom.
8:15–16); and it is also through God’s Holy Spirit
we gain brotherhood with Jesus Christ so that He
becomes our spiritual elder brother (Heb. 2:11).
As a physical and biological creation, man is con-
stantly in need of food, air, water, and other neces-
sities of life to maintain and strengthen his body. In
like manner, the Christian’s life as a spirit-begotten
son of God also requires proper maintenance. The
spirit of God is nurtured and grows within our
minds in much the same fashion as our muscles are
nurtured and grow within our bodies. Constant,
constructive activity of a spiritual nature is essential
if a Christian is to thrive and reach his fullest poten-
tialities. Personal and private devotion includes
prayer, Bible study, meditation and fasting. These
serve to initiate, and then augment and enhance, a
person’s relationship with God.
Prayer is man’s personal communication with
God. When one prays, he utters verbally or mental-
ly his praise for God, his thanks for God’s blessings,
and also his requests from God for himself and for
others. Biblical example shows one should maintain
close prayerful contact on a daily basis—even sev-
eral times daily (Dan. 6:10). The Christian’s prayers
are an offering to God; they are described as
incense stored in golden bowls before God’s throne
(Rev. 5:8). A Christian’s prayers are not mere repe-
titions or imposed or stylized prayers, but rather
heartfelt, personal communication with the Creator,
analogous to communication with an intimate per-
sonal friend. A Christian shares his hopes, dreams,
frustrations, needs, and desires with God as he
would with a physical father whom he loves and
who loves him.
Jesus’ instructions in Matthew 6:5–13 are the
clearest in the Bible regarding prayer. We are told to
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pray to our Father in secret; not to heap up empty
phrases; to address God as our Father; to hallow His
name; to pray for His Kingdom to come; to ask that
His way be followed and His will be done; to thank
Him for our sustenance and other blessings; to for-
give us for our sins; to help us forgive those who sin
against us; to keep us from temptation; and deliver
us from Satan; and to help us understand, appreci-
ate, and look forward to the majesty, power, and
glory of God.
While no one can dictate the amount of time one
should spend in personal prayer, Paul’s admonition
“be constant in prayer” epitomizes the proper men-
tal attitude for the Christian is to always be close to
God. Although praying on one’s knees is a common
biblical example (Acts 20:36; 21:5), there is no offi-
cial posture or position of prayer. One can pray at
any time, in any place, with any position and for
any reason, and know with full assurance God is lis-
tening. Of course, the attitude of the individual is
critical in determining how God reacts to our
prayers. On the one hand, God states it is our iniq-
uities and sins that separate us from Him, so that He
will neither hear nor answer our prayers (Is. 59:2).
On the other hand, when we go to God in faith, with
a humble and contrite spirit, He will both hear and
spiritually revive us (Is. 57:15).
In order to pray, we must realize Jesus Christ is
our Mediator (1 Tim. 2:5), our Intercessor (Rom.
8:34), and our High Priest (Heb. 2:17–18). He sym-
pathizes with our weaknesses and understands our
problems, because He was “in all points”—“in
every respect” (RSV)—“tempted as we are” (Heb.
4:15). It is only through Jesus Christ and His sacri-
fice that we can approach God the Father in prayer.
This is a remarkable reality, truly an awesome
opportunity to literally come into the presence of
God and have His full attention, interest, and con-
cern. This is why the veil into the Holy of Holies
(where God symbolically dwelled) was ripped apart
when Jesus died, as direct access to the Father was
suddenly made available for all mankind for the
first time (Mt. 27:51; Heb. 9, especially v. 8). But
even more than this, our direct contact with God the
Father can be bold and with confidence. Through
Jesus Christ our high priest, we can “come boldly
before the throne of grace, that we may obtain
mercy and find grace to help in time of need” (Heb.
4:15). Though God is the very Creator of this vast
unfathomable universe, He wants us to speak to

Him strongly, directly, honestly, and resolutely.
This means that Christians should pray to God with
confidence (1 Jn. 5:14), asking Him to forgive them
for their sins and to provide them with their spiritu-
al and physical necessities. But we must ask in our
prayers; we must make the conscious effort; we are
part of the process. We must take the active step of
aggressively importuning God in faith. As Jesus
told His disciples:
“Ask, and it will be given you; seek, and you will
find; knock, and it will be opened to you.... If you
then, who are evil, know how to give good gifts to
your children, how much more will your Father
who is in heaven give good things to those who ask
Him” (Mt. 7:7, 11).
In the same way that prayer can be defined as
communication with God, so can Bible study be
defined as God’s communication to man through
His written Word (Heb. 1:1). The Bible is God’s
instruction book on how man should live his life. It
is also the record of how God has dealt with men
and mankind in the past, and how God wants
human beings to respond and react to Him. The
Bible is the handbook to salvation, the textbook of
eternal life. Certainly no Christian could say he
knows God if he has not read about God in God’s
holy Word. He must learn to rightly divide the word
of truth (2 Tim. 2:15). While the Bible may be and
should be studied from different angles and points
of view (e.g., in a technical manner to understand
doctrine), the most important Bible study for a
Christian is to humbly approach God’s Word to
learn how he can live more perfectly before his
Creator. A Christian studies the Bible with the full
recognition that God is instructing him to personal-
ly apply biblical laws, precepts, principles, and
directives in his daily life. A true Christian seeks
“training in righteousness,” and this can often come
about only through correction of error; consequent-
ly, the true Christian must search the Bible for
God’s correction in his life. As Paul wrote to
Timothy: “All scripture is inspired by God and
profitable for teaching, for reproof, for correction,
and for training in righteousness, that the man of
God may be complete, equipped for every good
work” (2 Tim. 3:16–17).
Closely related to and practically inseparable
from prayer is meditation. Meditation in the Bible is
simply concentrated thinking on a spiritual topic. It
may include focused attention on a particular bibli-
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cal concept or passage in order to probe its deepest
message or meaning (Ps. 1:2), or God’s wonders
and work (Ps. 77:12; 143:5). Meditation can also
mean thinking before God, as it were, on a topic
about which we need to grow and understand.
Similarly, meditation can be any personal thinking
with the conscious awareness that God is listening
and concerned. Hence, meditation is closely akin to
prayer, and often indistinguishable from it. (The
original words are often capable of meaning either
“pray” or meditate.”)
Fasting is illustrated throughout the Bible as a
tool by which a Christian can stimulate his person-
al relationship with God. It is not a means of
penance, but rather a type of self-inflicted trial that
reminds one of his own humanness and humbleness
before his great Creator God. It is by definition a
specified period of time in which an individual goes
without food (and perhaps without water) in order
to remind oneself of his ephemeral, fleeting exis-
tence. Fasting forces us to focus full attention on
drawing close to God. The examples of fasting in
the Bible generally involve grave crises, but fasting
was also recognized as a complement to prayer and
was used, appropriately, in periodic devotions to
God. One should fast occasionally—even when not
facing an emergency—as a means of humbling one-
self before God and thereby nourishing one’s rela-
tionship with Him.
Prayer, Bible study, meditation and fasting are not
ends in themselves. Rather, they are means through
which we gain the spiritual strength and endurance
necessary to face the trials and tribulations common
to all humanity. The human problems of survival,
health, happiness, family, marriage, success, and
other such activities of normal life become chal-
lenges to the Christian rather than merely tests of
endurance. It is through facing and handling per-
sonal problems and even tragedies that a Christian
builds faith and develops the essential strength of
character necessary for salvation. He views life as a
training ground where he can develop the positive
qualities of love, patience, faith, hope, and the other
traits of God’s Spirit.
Likewise, the Christian understands the purpose
of godly correction and punishment. He knows
God’s ultimate purpose is to reproduce Himself
through man, to elevate man from human nature to
God’s own nature, from mortality to immortality.
He realizes that at times God must correct His chil-

dren to stop them from hurting themselves with evil
and direct them into the godly obedience that pro-
duces character and happiness. The Christian real-
izes that all humans at one time or another need
God’s loving correction, and thus he responds to
this correction in his own life with repentance and
submission to the laws that are intended for his hap-
piness. God is a loving Father who will, when the
occasion arises, correct us—not in anger or out of
spite— but rather for our own good.
The twelfth chapter of Hebrews exemplifies
God’s attitude, His great fatherly love, in correcting
His children. We are told “not to regard lightly the
discipline of the Lord” (v. 5), because “the Lord dis-
ciplines him whom He loves” (v. 6). God is treating
us as sons (v. 7), and if He did not correct us, we
would be “illegitimate children and not sons” (v. 8).
God’s motivation in correction is clear: “He disci-
plines us for our good, that we may share His holi-
ness” (v. 10).
In the last half of Matthew 25, Jesus Christ
explains how we should be developing a progres-
sively more personal relationship with Him. He told
His disciples that when we serve others—when we
give food to the hungry, drink to the thirsty, cloth-
ing to the naked, welcome to the stranger, and com-
pany to the sick—we are actually serving Jesus
Christ Himself.
When we extend ourselves and do good to the
least of His brethren, then we are credited as though
we had done those same things to Jesus Christ per-
sonally. It is a profound point. It shows a Christian’s
relationship with God must expand beyond internal
spiritual thoughts and express itself in an attitude of
outgoing concern and compassion for one’s fellow
man by external physical actions.
Serving human beings is indeed one of the most
spiritually penetrating concepts revealed in the
Bible. Only by loving one’s fellow man can prayer,
Bible study, meditation, and fasting have any real
meaning.
James put it succinctly: “So faith by itself, if it has
no works, is dead...and I by my works will show
you my faith.... You see that a man is justified by
works and not by faith alone” (Jas. 2:17, 18, 24).
It is with this overall understanding of God’s ulti-
mate plan deeply embedded in his mind that the
Christian, as a truly begotten son, can now actually
develop his intimate relationship with his spiritual
Father through prayer, Bible study, meditation, fast-
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ing, and the full living of the active Christian life.

To Know More...
Please visit www.CGI.org. The Search

Function features booklets, articles, and sermons
for most of the subjects of the Systematic Theology
Project, including the “Christian.”

DOCTRINAL STATEMENT

Just as man has an obligation toward his Creator,
he also has responsibilities toward his fellowman. A
Christian must love his neighbor as himself, regard-
less of his neighbor’s racial, ethnic, religious or
social background; he must be a light to the world
by setting a proper example, and must do good
toward all men as opportunities arise.

Exodus 20:12–17; Deuteronomy 22:1–4; Matthew
18:15–17; 22:39; 25:34–40; Philippians 2:2–4;
Luke 10:29– 37; Hebrews 12:14; James 2:8

DOCTRINAL EXPOSITION
Christians do not live in this world by themselves.
They are just one segment of humanity, and are sur-
rounded by people of other religions, backgrounds,
nationalities and creeds. In fact, all humans must
face the reality that they live in a world consisting
of other humans of greater or lesser degree, differ-
ent from themselves. The Christian fully recognizes
this reality and strives to live in harmony and peace
with all men everywhere.
The apostle Paul set some basic guidelines,
instructing a Christian on how he should respond to
the world he must live in (i.e., function within the
society in which he finds himself) but not be a part
of those practices, actions or attitudes that are con-

trary to God’s way of life (1 Cor. 5:9–10). John
wrote, although Christians must be “in” the world,
they are not to be “of’ the world. Jesus did not pray
that God should take His disciples out of the world,
but rather that God should protect them from evil
(Jn. 17:15).

Race Relations in the Church

Jesus Himself laid down the highest standard for
a human in relation to his fellow man when He
described the second most important command:
“You shall love your neighbor as yourself” (Mt.
22:39). This love for neighbor must transcend the
human barrier of racial, ethnic, and social back-
ground. It rises above the human weaknesses of
jealousy, envy, hate, and bitterness. It teaches man
how to hate the sin (Rom 6:1–2) but have compas-
sion for the sinner, and it must increase to where a
man will have love for his enemies even when they
are persecuting him (Matt 5:44).
Of course, Christ Himself, who gave His life for
all sinners, was the ultimate example of Christianity
for all generations and times. Philippians 2 shows
He emptied Himself of His power and glory as a
member of the Godhead and came to earth, not to
be served or waited upon, but as a servant of all
mankind. His every action and thought while on
earth depicted the epitome of true Christian outgo-
ing concern; this serving attitude is perhaps best
illustrated by His willingness to die pitifully on a
tree between two criminals. Thus Jesus Himself
personified the greatest love a Christian can have
for another which, by Jesus’ own words, was to lay
down one’s life for a friend.
Loving one’s neighbor means that a Christian
must not harbor racial prejudice within his heart.
The official doctrine of the Church is discrimination
toward persons because of race or ethnic origin is
wrong and totally contrary to the teachings of the
Bible. Almighty God is the Creator of all the races
of mankind. He puts no spiritual distinction
between these races (Acts 15:9; Gal. 3:28; etc.). In
the Kingdom of God, there will be no racial stigma
of any kind. Consequently, the Church of God
strives to reflect the coming Kingdom of God in its
attitudes toward race at the present time.
God is no respecter of persons; He shows no par-
tiality (Acts 10:34–35; Jas. 2:2). He deals justly
with all men. There is no double standard with the
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Almighty: “There shall be one law for the native
and for the stranger who sojourns among you” (Ex.
12:49; cf. Num. 15:15–16).
How to deal justly and how to love one’s neigh-
bor is set forth plainly by Paul in Philippians 2:2–4:

“Complete my joy, by being of the same mind,
having the same love, being in full accord, and of
one mind. Do nothing from selfishness or conceit;
but in humility count others better than yourselves.
Let each of you look not only to his own interests,
but also to the interests of others.”

The giving of esteem, one to another, is a two-
way street. To love one’s neighbor is to be con-
cerned for his spiritual and physical welfare. To
love one’s neighbor means to respect him or her, to
admire their accomplishments. The point of
Philippians 2:2–4 is a Christian must radiate the
attitude and actions of unselfish service toward his
fellow man. He must esteem his fellow Christians
better than himself, because he knows his own
weaknesses in contrast to his brother’s accomplish-
ments. It is this attitude of love and concern that is
imperative if we are to have healthy and proper
individual and group relationships.
Ethnic integration of the races is as much a factor
of modem western society as was integration of
various ethnic groups in the Roman society of the
first century. The example of the early history of the
New Testament Church was to show no partiality
between Jew, Greek, or any other ethnic group (Col.
3:10–11). Women, too, were to be respected as spir-
itual equals (Gal. 3:26–29).
“Truly I perceive,” said the apostle Peter, “that
God shows no partiality, but in every nation every-
one who fears Him and does what is right is accept-
able to Him” (Acts 10:34–35). And again, God has
“made no distinction between us and them” (Acts
15:9; Gal. 2:11–16).
While the political situation in some few areas of
the world may require a limitation of social integra-
tion, this is not a doctrine or overall policy of the
Church. In matters of church fellowship and office,
there is no discrimination because of racial or eth-
nic background. Different ethnic groups are free, of
course, to preserve their own culture and identity,
including having church-sponsored ethnic socials
as a Latin dance, German evening, or an ethnic folk
night. But the Church does not teach or practice

regular segregation of different ethnic or racial
groups in its general services or social and fellow-
ship events. Members are encouraged to get to
know everyone in its services. Members are encour-
aged to get to know all the members of all the
groups. Only then can they appreciate the qualities
of others and practice love, one to another, which is
the central message of the Bible.
In matters of church fellowship and office, there
should be no discrimination because of ethnic/racial
background. The criteria for baptism are repentance
and belief. Ordination to the ministry—at whatever
level—is based on those spiritual criteria indicated
in the Bible, such as conversion, calling, and ser-
vice. Ethnic or racial origin is no factor. This is the
belief and practice of the Church, and it holds this
to be in accord with the Bible and the mind of God.
Over the years, the term “integration” has been
tarnished with the corrosive taint of emotionally
loaded epithets. Webster’s New World Dictionary
defines “integrate” in the primary sense to mean:
“to make whole or complete by adding or bringing
together parts...(secondarily) unity.”
God has integrated His church to teach us His
way of assimilated harmony between peoples. It is
this Christian unity, the Christian culture and the
mind of Christ, rather than the rigid ideas and
entrenched biases of men, which unites rather than
separates us and which will determine how “inte-
grated” or fitly framed together we (the Church of
God) really are (see 1 Cor. 12:12–27).
Misunderstandings have often arisen from incor-
rectly interpreting another’s thoughts or motives
about what is true integration. When the topic of
race relations is brought up, many in the white com-
munity tend to think immediately of interracial
marriage. The black and other minority communi-
ties, by contrast, are more concerned about having
the same opportunities for education, work,
advancement, and economic reward that the aver-
age white citizen has, than about interracial mar-
riage or ethnic assimilation.
Minority people perceive their struggle for jus-
tice, fair play, and racial equality to be life and
death attempts to stay afloat in a competitive soci-
ety while shooting the rapids of racial prejudice and
injustice. Human cultures have their inherent weak-
nesses. So long as this present evil world stands,
there will always be unjust weights and measures—
something God Almighty hates (Prov. 20:10).
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Church history reveals the attitude of contempo-
rary society has, to one degree or another, always
been reflected in religion. But we in the Church of
God cannot allow society to determine our racial
mores and standards, nor to force us into its mold of
racial bigotry and social injustice. Our conduct is
rather to be exemplary of the principles set forth in
the pages of the Bible. Our unity cannot be artifi-
cial, but a clear expression of Christian love.
Race relations in the Church can be termed
human relations—the attitude, respect, apprecia-
tion, and brotherhood that should be expressed
among all races. We are admonished by the Word of
God to be willing to lay down our lives for our
brethren: not just loving in word or speech, but in
deed and in truth. And who are our brethren? Christ
clearly answers this for us: “For whosoever [regard-
less of race] does the will of my Father in heaven is
my brother, and sister, and mother” (Mt. 12:46–50).
God does not see as man, nor does He look on the
outward appearance.
The integrated Church of God is the herald of
God’s Kingdom and a new culture, wherein God’s
perfect government will at once banish racial dis-
crimination, while urging all families of the human
race to develop to the fullest of their unique racial
and ethnic human potential.
Wise marriages are those that match people suit-
ed for each other. Compatibility may be determined
by consideration of the many different traits of per-
sonality, cultural background, intellect, character,
and even physical features. A marriage in which
neither partner properly understands the other’s lan-
guage is not likely to be the most fulfilling. The
same general considerations come into question
when people of two obviously diverse racial or eth-
nic backgrounds consider marriage. Two people
could, hypothetically, be compatible though of
diverse racial backgrounds. In actual practice, such
differences usually imply other important differ-
ences, which will compete with rather than comple-
ment each other. Clearly, picking a mate is a very
personal and subjective choice and requires
patience, prudence, and a variety of considerations
that come with maturity, which usually may take
time to manifest—that’s really at the heart of this
subject—when one considers a marriage partner.
The Church cannot and does not forbid people of
the same race or ethnic background to marry even
when unsuited for one another. Likewise, we cannot

and do not forbid people of different racial or ethnic
backgrounds to marry even though such marriages
may face unnecessary societal challenges that
unfortunately come from racial or ethnic tensions.
The Church simply does not attempt to regulate in
these matters of marriage. (And no stigma must
ever be attached to children that may result from a
mixed union—though in the world they may well
face social tensions, struggles, and heartaches.)
There is no limit to what the Holy Spirit can do
through the individual that submits to God. God’s
church is exhorted to break the bonds of prejudice
by putting on the “new man” which is renewed in
knowledge after the image of Him that created him:
“Where there is neither Greek nor Jew, circumci-
sion nor uncircumcision...bond or free: but Christ is
all, and in all” (Col. 3:9–10ff). It is the responsibil-
ity of each church member to repent of past wrong
attitudes toward those of other race or ethnic
groups. We are all one in Christ and must have that
Christian love for all, which only God’s Spirit
makes possible.

Christian Responsibility in the Community

A Christian must set an example in all areas of
life. He is not blind to the evils of this society. He
sees the vast majority of nations and individuals are
living and acting in opposition to God’s perfect law.
The effects of crime, pollution, and immorality are
all obvious—the poor are oppressed, wars are
waged, hatred between peoples flourishes. But a
Christian must differentiate between sin and the sin-
ner, between evil and the evildoer.
The proper attitude for a Christian is to hate the
deeds of the evildoer, but to retain love for the indi-
vidual. Jesus set a perfect example in this regard by
deprecating sin and by giving His life for all sinners
at the same time (Jn. 3:16). This love for the evil-
doer is not a self-righteous or condescending atti-
tude, but rather distinctly compassionate for the one
who is essentially ignorant of his own spiritual
blindness. Indeed, every Christian himself was and
is part of this society and has been, and unfortu-
nately all too often still is, a partaker of its sins.
But to condemn everything the world has ever
done as “evil” would be short-sighted in the
extreme, and would broadcast one’s ignorance of
the vast advances mankind has made in the areas of
science and technology, medicine, art and literature,
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and also the good millions have done through char-
ity. Nevertheless, Christians are admonished to
avoid “worldliness.” “Love not the world, neither
the things that are in the world...For all that is in the
world, the lust of the flesh, the lust of the eyes, and
the pride of life, is not of the Father, but is of the
world” (1 Jn. 2:15–16). Worldliness is partaking of
the norms of society (vanity, false pride, greed,
envy, lust, strife) instead of the godly values of
love, concern, giving, and helping one’s neighbor.
A Christian should avoid those activities and atti-
tudes of mind, which oppose God’s law in its letter
and in its intent.
The Church places great stress upon the need for
Christians to serve their fellow man: “...by love
serve one another. For all the law is fulfilled in one
word...love your neighbor as yourself” (Gal.
5:13–14). The obligation for us to “look on the
needs of others” (Phil. 2:4) extends beyond the fam-
ily and the Church to embrace all of one’s neigh-
bors—indeed humanity as a whole, who do not as
yet have the blessing of knowing God’s truth.
Christians should “always seek to do good to one
another and to all” (1 Thess. 5:15), and be zealous
for good deeds” (Tit. 2:14). A Christian is thus ulti-
mately known by what he does, and not alone for
what he professes. “Pure religion,” as defined in
James 1:27, “is to visit the fatherless and widows.”
Caring for the needy, or neglecting to, is tantamount
to doing the same to Christ, according to Jesus’ own
words (Mt. 25:31–46). The church acknowledges
the need to serve one’s fellow man should be filled
both by the individual himself and by the collective
body of believers, the church. All persons need to
be “rich in good works, ready to distribute” (1 Tim.
6:18) in their own private lives.
One outstanding example is that of the “good”
Samaritan in Luke 10:29–37. This story was used
by Christ to expound the second great command-
ment and define “who is my neighbor”; thus, the
Christian learns whom he should serve. Jesus’ point
is anyone in need is our neighbor, and believers
have a duty to help others in such spontaneous one-
on-one situations. We are encouraged by God’s
Word to earn extra money for the sole purpose “that
he may have to give to him that needeth” (Eph.
4:28). Likewise, those employed in certain service-
oriented positions in society should use their indi-
vidual opportunity to exert extra effort to improve
the welfare of their fellow citizens within and with-

out the Church of God.
Jesus told His disciples—and by direct extension
He is telling all Christians—“You are the light of
the world. A city set on a hill cannot be hid. Nor do
men light a lamp and put it under a bushel, but on a
stand, and it gives light to all in the house. Let your
light so shine before men, that they may see your
good works and give glory to your Father who is in
heaven” (Matt. 5:14–16). What “good works” is
Jesus referring to? It cannot be the “good works” of
prayer, Bible study, fasting, etc.—these must be
done in private and not before men (Matt. 6:1–2).
Obviously, the “good works” that Christians can do
that non-Christians will praise must reflect a gen-
uine, unfeigned outgoing concern for other people
(Matthew 25:34–46).
The Church as a whole has an affirmative biblical
responsibility to serve the nonbeliever by demon-
strating its collective outgoing concern for the sur-
rounding community. Since the Church is a body
with “many members,” it develops the strength
from those members to accomplish with an inte-
grated, organized structure much more good for
society and civilization than could its individual
members accomplish by themselves.
The local church congregation, as the microcosm
of the whole Church of God in the local communi-
ty, should extend itself in whatever way will best
serve its neighbor such as through programs to help
the elderly, the sick, and the blind. Such activities
may vary from two church members simply volun-
teering their time to major church-sponsored
events. During time of disaster, emergency, or other
special need, the membership should be willing to
help with whatever physical and spiritual needs are
made manifest. Each congregation should strive to
establish itself as a respected, giving part of the
community, whose every motive and action is that
of helping, serving, and encouraging—in every way
setting a positive example of the true Christian way
of life. The Church strives to carry out the apostle
Paul’s admonition: “As we therefore have opportu-
nity, let us do good to all men” (Gal. 6:10).
A Christian is also aware of his civic responsibil-
ities and privileges. Paul wrote that Christians
should be subject to the constituted human authori-
ties. This included paying taxes and rendering due
respect to the symbols of that authority (Rom.
13:1ff). Jesus Himself paid a tax, which He legiti-
mately could have avoided (Matt. 17:24–27).
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Joseph and Mary went to Bethlehem because of the
edict of the Roman emperor. The New Testament is
filled with such examples of complying with gov-
ernment legislation and national custom where they
did not conflict with God’s laws. Church of God
members have always shown patriotism by saluting
the flag and singing the national anthem of their
own country.
In some countries, voting is put on a par with
other governmental requirements. The New
Testament no more prohibits voting than it does
paying taxes. The Church does not attempt to legis-
late in the matter of voter registration or voting in
local, regional, or national elections—this is left up
to the individual member as they determine what is
right for their conscience (Romans 14:23). 
The Church as an organization does not enter into
this world’s political affairs. It does not support any
political party, nor attempt to influence its members
to support or not support any issue or person. Of
course, the Church’s values are well known in the
community, and its very existence should therefore
strengthen the support for moral decency, obedi-
ence to the constituted authorities, and civic pride.
The Church continues to stress the transient
nature of earthbound political institutions. The
Kingdom of God is not going to be voted in by men,
but forcibly established by Jesus Christ. When the
time comes, “The kingdoms of this world are
become the kingdoms of the Lord, and of His
Christ; and He shall reign for ever and ever” (Rev.
11:15). This is the ultimate goal of the Christian—
to be a part of that kingdom—and it is toward that
eternal kingdom that he should expend his greatest
efforts.
Jesus Christ said, “My kingdom is not of this
world.” The kingdom a Christian looks and longs
for is an eternal kingdom or government, not a tem-
poral, physical, human one. Yet when Jesus said His
disciples are not of this world, He also recognized
that all Christians are citizens of one of the many
countries in the world. Neither does this negate the
principle of having our “citizenship [state or coun-
try]...in heaven” (Phil. 3:20, NIV). The apostle
Paul, who wrote the preceding statement about our
true citizenship, was himself a physical Roman cit-
izen (Acts 22:25–28).
Another area of civic concern is that of holding
public office and serving on juries. The church in no
way prohibits its members from such activities, and

indeed the community would be well served by
having true Christians fulfilling these functions.
There are cautions here; Christians may find mak-
ing certain judgments and rendering specific deci-
sions difficult, because the laws of God can conflict
with the laws of men, and their primary responsi-
bility must be, to the former. Also, one who may
serve (or wish to serve) in an elected governmental
capacity must not get involved with unchristian
practices commonly associated with politics. No
Christian should ever consciously compromise his
inviolate values of love for God, fidelity to God’s
law, and love for one’s neighbor equal to himself.
Nonetheless, the biblical examples of Joseph ruling
Egypt and Daniel ruling Babylon are powerful
statements about the capacity and opportunity of a
true servant of God to serve (albeit rarely) in
responsible governmental positions, even though
their governments were still of this world.
Associated with jury duty is the question of
whether a Christian should seek legal redress
through the legal system. First Corinthians 6:1–9
categorically states that a Christian should not go to
court against a fellow Christian. It says to do so is a
“shame” (v. 5) and the one who does so has “[done]
wrong” (1 Cor. 6:8). Matthew 18:15–20 adds that a
Christian who feels he has been wronged by his
brother should approach that brother personally to
resolve the problem. If the brother will not hear, he
should take one or two witnesses and approach the
man again. If he will still not respond, the injured
party should take the matter to the officials of the
Church where a judgment can be made. (There are,
of course, areas over which the civil authorities
have total authority, i.e., the legal granting of
divorce; in such cases, the civil courts must be
resorted to, but only after all Christian duties
toward a brother or a sister have been fulfilled.)
The question of whether a Christian should take a
non-Christian to court is more complex. Obviously,
a Christian should still use the same basic approach
outlined in Matthew 18—first trying to resolve the
issue between him and the offending party.
However, it is equally obvious a non-Christian will
not necessarily abide by, or submit to, the authority
of the Christian’s Church. This means if a matter is
still unresolved, a Christian may take a legal dispute
to the recognized civil authorities (to whose author-
ity the non-Christian will, of course, have to sub-
mit). The question of whether a Christian should
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take one to court under these circumstances must be
an individual decision, based upon a balance
between the principles of Christian forgiveness and
the man’s responsibility to maintain his own
integrity and rights before the laws of God and of
man.  But understandably, justice is the right of all
individuals, and holding someone accountable for
an injustice they have committed is not inappropri-
ate—but keep in mind, God is holding us account-
able.
Questions also arise about a Christian’s responsi-
bility toward military service. The Church of God
International recognises the paradox involved with
the desire of a Christian to be anti-war, and yet the
recognition that there is a time to fight. Clearly,
human warfare, and the attitudes behind it, is often
the exact opposite of God’s law and the Christian
way of life (Jas. 4:1–2). Yet Jesus (Luke 3:14) did
not instruct the soldiers to change their vocation.
Peter (Acts 10:22, 44) saw the Holy Spirit come
upon a Centurion who was devout, and had a good
reputation among the Jews.  Paul also recognizes
the lawful authority (from God) for rulers and coun-
tries to deal with evil (Rom 13:4).  Rather than a
blanket statement on military service, the Church
recognizes some choices are “decisions of con-
science,” as Paul explores in Romans 14, where he
speaks of different beliefs Christians might have,
about subjects ranging from vegetarianism, abstain-
ing from alcohol, and opting to keep special obser-
vances. Our ministry can offer scriptural counsel to
help members decide a proper course in their lives
regarding military service, with the understanding
that the choices might be different, for different
individuals, based upon factors including their per-
sonal convictions. Paul acknowledges this convic-
tion of conscience when instructing “Let each be
fully convinced in his own mind” (Rom 14:5) while
also cautioning us to not judge our brother in these
matters of conscience (Rom 14:10). Whether decid-
ing to participate in military service or not, a
Christian certainly has feelings of loyalty to his
country, and the desire to take part in positive
Christian service for his country. In all things, a
Christian’s first loyalty is to God (Acts 5:29).
In summary, we as Christians and brothers of
Christ must follow His example of genuine outgo-
ing concern for our neighbor in our thoughts,
actions, and attitudes. This love for our fellow
human being is far from being merely an emotional

feeling in our hearts, but it is the very real act of liv-
ing as servants by following the examples of Jesus
Himself. 

To Know More...
Please visit www.CGI.org. The Search Function
features booklets, articles, and sermons for most of
the subjects of the Systematic Theology Project,
including the “Christian.”

DOCTRINAL STATEMENT

The marriage relationship is the basis of the fam-
ily, which in turn is core to a stable society. As the
primary physical analogy of God’s plan for
mankind, marriage, child rearing, and the family are
given preeminence in the teachings of the Bible and
Church. Although roles are distinctly defined,
potentially, men and women are spiritually equal
before God.

Exodus 20:12; Malachi 4:5–6; Ephesians 5:22–29;
6:1–3; 1 Timothy 5:8; 1 Peter 3:7

DOCTRINAL EXPOSITION

The church believes and strongly teaches that
marriage, which is a covenant between one man and
one woman, is of divine origin and is a sacred insti-
tution. Marriage and the family picture the family
relationship of God. God is revealed as a family
composed of two persons—Father and Son—which
is now reproducing itself through mankind by the
addition of sons and daughters. In like manner,
mankind physically demonstrates this God-plane
relationship through marriage. Man, like God, can
build a family and add to it while experiencing the
joys and happiness that family life produces. Paul
refers to this analogy between marriage and the
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family and God’s purpose and plan of reproducing
Himself through Christ and the Church as “a great
mystery” (Eph. 5:32)—Why? Because it reveals the
very purpose for which God created mankind.
True happiness and personal fulfilment for both
sexes can result from a proper understanding and
application of God’s instructions concerning the
roles of men and women. All people—regardless of
race, nationality, social status, or sex have the same
ultimate goal and are spiritually equal before God.
“There is neither Jew nor Greek, there is neither
slave nor free, there is neither male nor female; for
you are all one in Christ Jesus” (Gal. 3:28). God’s
purpose of reproducing Himself through mankind
clearly applies to both male and female, because all
shall be “sons and daughters” of God (2 Cor. 6:18).
When it comes to the marriage and family rela-
tionships, however, both male and female have cer-
tain roles and responsibilities that are not inter-
changeable. In procreation the male and female
roles cannot be switched. In less mechanized and
specialized societies the strength of the male makes
him better suited for hunting and defending the
community, while the activities for which the
female is most suited tend to center around the
home and children. The children take their place in
the family and community as they mature. It is not
a question of superiority or inferiority but of con-
tributing to the common goal in the way each is
most able.
The modem family also requires each of its mem-
bers to fulfill a certain role, whether that of hus-
band, wife, or child. Someone has to have the final
say when a decision is required. On the other hand,
the sharing of responsibility based on physical
strength is no longer so essential in most modem
societies. Natural intelligence is equally distributed
between husbands and wives. Therefore, the wife
should contribute fully to any decision even though
the husband is the one who bears final responsibili-
ty (Col. 3:18; 1 Pet. 3:1–7).
Furthermore, just as the husband has the final
responsibility for family decisions, he must also
shoulder the task of seeing to their needs. He is a
leader, not a taskmaster; a father and husband, not a
boss; one who looks out for the welfare of his entire
family and puts them before him. He should be
respected because he has earned respect. The wife
and children should be willing to submit to his deci-
sions because he has demonstrated wisdom and

sound judgment and has taken their desires and sug-
gestions into account. The wife is content to have
her own desires overruled on occasion because she
knows her husband will give preference to her judg-
ment when it is clearly correct. The husband should
be the leader of the family, showing the same love
and respect for his wife as Christ shows for the
Church. A husband is instructed to love his wife as
Christ loves the Church—that is, to be willing to
sacrifice himself for her in every way, for her bene-
fit (Eph. 5:25). This basic principle can be expand-
ed by analogy and comparison with Jesus’ life and
death for humanity to every conceivable aspect and
area of life. Women are instructed to “be subject to
your husbands, as to the Lord. For the husband is
head of the wife as Christ is the head of the
church.... As the church is subject to Christ, so let
wives also be subject in everything to their hus-
bands (Eph. 5:22–24). Paul then follows this admo-
nition to wives with an equally strong admonition
to husbands that they must love their wives just as
much as they love their own bodies (Eph. 5:28); to
indeed nourish and cherish their wives (v. 29).
Husbands and wives are therefore to be joined to
each other as “one flesh” (Eph. 5:31, quoting Gen.
2:24). It is interesting to note how much the Bible is
ahead of its time in championing and upholding the
equal position of women in marriage and society.
The very analogy of God’s Church as the “moth-
er” of Christians illustrates that from God’s point of
view both father and mother have specific roles.
Both are absolutely essential. The spiritual respon-
sibility of the church to nurture, protect, care for,
instruct and even discipline God’s spiritual children
is analogous to the wife’s responsibilities to nurture,
care for, instruct and discipline the family’s off-
spring. This, of course, no more negates or dimin-
ishes the husband’s responsibilities in such matters
than it does God’s responsibility as a spiritual
Father toward His children. In addition, the Bible
describes a fundamental responsibility of a wife is
to sustain the home environment (“keepers at
home,” Titus 2:5 KJV, “domestic,” RSV).
But Proverbs 31 reveals that a woman’s area of
responsibility and opportunity is far broader than
those who might interpret “domestic” responsibili-
ties as only scrubbing floors and cleaning bath-
rooms. Instead, the ideal wife is pictured as one
who has creatively developed her talents and inter-
ests. She is fully trustworthy, skilled with her hands,
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hard working and industrious, intellectually stimu-
lated, wise, and kind. She has a keen sense of finan-
cial risk and responsibility (Prov. 31:16), has sharp
business acumen (v. 18, 24), and is a competent
administrator (v. 15). Such a woman is depicted as
being “far more precious than jewels” (Pro. 31:10).
(Once again, this passage reveals the presence of
biblical superiority over other ancient literature in
promulgating an expanded role for women, thus
foreshadowing and anticipating our modern era.)
Even in contemporary society, it is still mutually
advantageous (in addition to being biblically prop-
er) for the wife to maintain and build the domestic
area while the husband maintains a job or business.
But at times, such as when the husband is unem-
ployed or pursuing an education, it may be neces-
sary to share or exchange certain duties, which
would usually be done by the other partner. The
important thing is that family activities be conduct-
ed in mutual love with respect and appreciation for
the needs and wishes of the other (Eph. 3:21–33),
and in accordance with the basic biblical principles.
Many wives are completely fulfilled in caring for
their homes and children. Those who have ade-
quately fulfilled their domestic responsibilities
(e.g., whose children are grown or in school) and
who feel the need for further self-expression should
be given the opportunity to the extent their family
situation allows. Improper suppression of any
human’s potential—male or female—is both physi-
cally unwise and spiritually contrary to the plan of
God.
The Bible also teaches that a healthy and joyous
sexual relationship should be present within
Christian marriages. God created the sexual differ-
ences and attractions between male and female for
several reasons. Besides the obvious purpose of
procreation, sexual relations within marriage are
God-ordained as a means whereby a husband and a
wife can express their love for one another (1 Cor.
7:3–5; Heb. 13:4). Any sexual relations other than
with one’s marriage partner (such as premarital
intercourse, adultery, homosexuality, bestiality,
etc.) are condemned in God’s Word.
Within marriage the bed should be “undefiled,”
meaning not corrupted by adultery or immorality
(Heb. 13:4, RSV). Aside from the common-sense
instruction that couples should abstain from sex
when fasting (1 Cor. 7:5), or during a woman’s
menstrual period (Lev. 18:19), the Bible—and

hence the Church—has no proscriptions against
specific acts of sexual relations except to teach that
they must express mutual love, concern, and be
consistent with basic biblical principles.
(Sadomasochism, for example, would be clearly
contrary to such principles.)
The Church recognizes that even as God deter-
mines how large His family will become, a couple
has the right to mutually agree upon, and to deter-
mine, the size of their family. Unlike the doctrine of
some churches, the Church of God International
does not see scriptural support for doctrines against
using birth control. The Church promotes the sanc-
tity of life, and so it’s suggested members seek to
counsel with proper medical authorities to select
suitable prenatal birth control methods—not
“morning after pills.”
Because of the sanctity of marriage, the Church
of God strongly discourages divorce among its
members. As a last resort, there are only three scrip-
tural reasons why church members may divorce—
with subsequent rights to remarry.
(1) Fraud: This amounts to an annulment, though
divorce is usually required to terminate the mar-
riage. The marriage covenant was made under a
false pretence. One party later finds out he or she
has been defrauded and decides to take action
(Deut. 22:13–21). (The spirit of this scripture may
be applied to a variety of fraudulent acts besides the
pretext of virginity.)
(2) Illicit Sexual Activity: In Matthew 5:32 and
19:9, Jesus Christ states, “whoever divorces his
wife, except for unchastity [porneia] and marries
another, commits adultery.” The Greek word
porneia includes fornication, adultery, harlotry,
homosexuality, etc.; it is best-translated “unchasti-
ty” as in the RSV. When porneia has been commit-
ted, the offended party may break the marital bond
(Deut. 24:4; Mt. 5:31–32; 19:9). However, a
Christian should surely be counseled to explore
what possibilities there are to be forgiving towards
their mate.
(3) Desertion: If one member of a marriage is or
becomes an “unbeliever,” and deserts his or her
mate—not being “pleased to dwell” with her or
him—the offended party is freed from obligation.
He or she may formalize the separation and any
subsequent divorce gives the right to remarry since
“in such a case the brother or sister is not bound” (1
Cor. 7:15).
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If no adequate scriptural grounds for divorce are
present, the Church strongly recommends the cou-
ple not divorce though they may choose to live sep-
arately. If they do divorce, they should not remarry
(Mt. 5:32; Lk. 16:18). Reconciliation should be
achieved as soon as possible. If this is not possible,
they should remain single. If adequate biblical
grounds for divorce are present, the couple may
divorce if they have first exhausted all other
attempts to resolve their differences.
While the Church allows its members to divorce
and remarry under the above biblical conditions, it
does not generally recommend it. God says He
hates divorce (Mal. 2:16), and that should be the
attitude of the Church, its ministry, and each of its
members. The Church insists every possible effort
be made to reconcile offended parties. Forgiveness
is an intrinsic part of the Christian character (Mt.
6:14–15) and must be given a prominent role in
possibly resolving marital problems. The Church
lends its counseling services to aid in achieving
such reconciliations.
Effective child rearing is also basic to the build-
ing of a strong and healthy family unit. It is as
important as marriage in portraying the plan of God
in that the relationship between parent and child is
the physical type of the spiritual relationship
between God and man.
As in other areas of the Christian life, God’s Word
allows great latitude in the rearing of one’s children
within the general biblical guidelines. Of course, it
is self-evident that a father and mother must clothe,
feed, and shelter their youngsters as best they can
within their means. For a parent to ignore these
basic responsibilities is, in God’s sight, to be
“worse than an unbeliever” (1 Tim. 5:8). But the
principles of proper child rearing must be far more
inclusive than the basic necessities of life.
The Bible’s primary admonition is for parents to
show deep love and manifest real affection toward
their progeny, just as God does for us. This love will
take many forms: protection from harm, instruction,
encouragement, respect, participation in family
activities, and balanced correction when necessary.
The Church especially stresses the need for parents
to express their love for their children in both work
and play. Likewise, great emphasis is placed upon
the need for parents and children to communicate
and show genuine interest in each other by active
listening. To this end the Church encourages its

members to set aside at least one day a week for a
“family night” of planned activities and recreation
together.
Parents have a responsibility to provide moral and
spiritual guidance for their children and to establish
values consistent with the goals of Christianity,
through their example as well as by formal religious
instruction. The establishment and nurturing of true
values and moral behavior will at times necessitate
moderate disciplinary measures, such as removal of
privileges (“grounding,” “time out,” etc.), for
wrong-doing. All such punishment is done in love
only (never in uncontrolled anger), is always rea-
sonable, consistent, and never injurious to the child
emotionally or physically.
The proper balance in discipline of one’s children
is important to achieve. Two scriptures that help
define the boundaries of such balance are Proverbs
13:24 and Ephesians 6:4. In the former, parents are
instructed, “He who spares the rod hates his son, but
he who loves him is diligent to discipline him”; in
the latter, parents are cautioned never to “provoke
your children to anger, but bring them up in the dis-
cipline and instruction of the Lord.” Thus parents
are entrusted by God to generate and nurture phys-
ical, mental, moral, and spiritual growth in the chil-
dren that He grants to their care.
Likewise, children have responsibilities toward
their parents. While it is true that the obligation is
first the parents are to properly rear their child, it is
also true the child is responsible for his own actions
after a certain age. A child is required by God to
positively respond to his parents. He must love,
respect, honor, and obey his genitors and guardians.
In so doing, he will contribute to harmony within
the home and receive for himself the blessings of
obedience. Indeed, the fifth commandment, “Honor
your father and your mother,” is called “the first
commandment with a promise” since God states
that as a result of obedience, “it may be well with
you and...you may live long on the earth” (Eph.
6:2–3).
Although the building of a family is and can be a
training ground for learning important spiritual
lessons, God in no way commands everyone to
marry. On the contrary, the apostle Paul states in 1
Corinthians 7:25–40 that at various times and for
various reasons some may find it better not to
marry. Indeed, these verses indicate some unmar-
ried persons may find a better opportunity to serve
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the Church physically and spiritually because of
greater amounts of available time and fewer per-
sonal cares and concerns. Neither the married nor
the unmarried state has any inherent spiritual supe-
riority over the other, however. Everyone should
evaluate his own circumstances and make his own
decision in this very private and personal matter.
God is working out a great purpose here below.
He has given men and women great latitude of roles

and responsibilities within certain basic guidelines
so they may reach their ultimate physical and spiri-
tual potential. 
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